Chapter 22
Man as Male and Female

Why did God create two sexes? Can men and women be equal and yet
have different roles?

1

EXPLANATION AND SCRIPTURAL BASIS

We noted in the previous chagter that one aspect of man’s creation in the image of God is his
creation as male and female:

“So God created man in his own image, in the image of God he created him; male and female he
created them” (Gen. 1:27). The same connection between creation in the image of God and
creation as male and female is made in Genesis 5:1-2, 3

We may summarize the ways in which our creation as male and female represents something
of our creation in God’s image as follows:

The creation of man as male and female shows God’s image in (1) harmonious interpersonal
relationships, (2) equality in personhood and importance, and (3) difference in role and
authority.

4

A. Personal Relationships

1.) God did not create human beings to be isolated persons, but, in making us in his image, he
made us in such a way that we can attain interpersonal unity of various sorts in all forms of
human society®

'Grudem, Wayne A.: Systematic Theology : An Introduction to Biblical Doctrine. Leicester, England;
Grand Rapids, Mich. : Inter-Varsity Press; Zondervan Pub. House, 1994, S. 454

Grudem, Wayne A.: Systematic Theology : An Introduction to Biblical Doctrine. Leicester, England;
Grand Rapids, Mich. : Inter-Varsity Press; Zondervan Pub. House, 1994, S. 454

*Grudem, Wayne A.: Systematic Theology : An Introduction to Biblical Doctrine. Leicester, England;
Grand Rapids, Mich. : Inter-Varsity Press; Zondervan Pub. House, 1994, S. 454

22. For a more extensive discussion of the theological implications of male-female differentiation in

Genesis 1-3, see Raymond C. Ortlund, Jr., “Male-Female Equality and Male Headship: Genesis 1-3,” in
Recovering Biblical Manhood and Womanhood: A Response to Evangelical Feminism ed. by John Piper
and Wayne Grudem, p. 98. | have depended on Dr. Ortlund’s analysis at several points in this chapter.

*Grudem, Wayne A.: Systematic Theology : An Introduction to Biblical Doctrine. Leicester, England;
Grand Rapids, Mich. : Inter-Varsity Press; Zondervan Pub. House, 1994, S. 454



2.) Between men and women, interpersonal unity comes to its fullest expression in this age in
marriage, where husband and wife become, in a sense, two persons in one: “Therefore a man
leaves his father and his mother and cleaves to his wife, and they become one flesh” (Gen. 2:24).

3.) This unity is not only a physical unity; it is also a spiritual and emotional unity of profound
dimensions.

4.) A husband and wife joined together in marriage are people that “God has joined together”
(Matt. 19:6).

5.) Sexual union with someone other than one’s own wife or husband is a specially offensive
kind of sin against one’s own body (1 Cor. 6:16, 18-20), and, within marriage, husbands and
wives no longer have exclusive rule over their own bodies, but share them with their spouses (1
Cor. 7:3-5).

6.) Husbands “should love their wives as their own bodies” (Eph. 5:28). The union between
husband and wife is not temporary but lifelong (Mal. 2:14-16; Rom. 7:2), and it is not trivial but
is a profound relationship created by God in order to picture the relationship between Christ and
his church (Eph. 5:23-32).°

7.) The fact that God created two distinct persons as male and female, rather than just one man,
is part of our being in the image of God because it can be seen to reflect to some degree the
plurality of persons within the Trinity.

8.) Example: In the verse prior to the one that tells of our creation as male and female, we see the
first explicit indication of a plurality of persons within God:

“Then God said, “Let us make man in our image, after our likeness; and let them have
dominion™ (Gen. 1:26).

KEY': There is some similarity here: just as there was fellowship and communication and
sharing of glory among the members of the Trinity before the world was made (see John 17:5,
24, and chapter 14 on the Trinity, above), so God made Adam and Eve in such a way that they
would share love and communication and mutual giving of honor to one another in their
interpersonal relationship.

Of course such reflection of the Trinity would come to expression in various ways within human
society, but it would certainly exist from the beginning in the close interpersonal unity of
marriage.

>Grudem, Wayne A.: Systematic Theology : An Introduction to Biblical Doctrine. Leicester, England;
Grand Rapids, Mich. : Inter-Varsity Press; Zondervan Pub. House, 1994, S. 454

*Grudem, Wayne A.: Systematic Theology : An Introduction to Biblical Doctrine. Leicester, England;
Grand Rapids, Mich. : Inter-Varsity Press; Zondervan Pub. House, 1994, S. 454



9.) Objections: Someone might object that such a representation of the plurality of persons in
God is not really a complete one, for God is three persons in one while God created Adam and
Eve as only two persons in one.

If God intended us to reflect the plurality of persons in the Trinity, why did he not create three
persons rather than two who could reflect the interpersonal unity among the members of the
Trinity?

1. First, we must agree that this fact shows the analogy between marriage and the Trinity to
be an inexact one.

2. Second, although we cannot be certain of the reasons why God did not do something
when Scripture does not explicitly tell us those reasons, we can suggest two possible
answers:

a. (1) The fact that God is three in one while Adam and Eve were only two in one
may be a reminder that God’s own excellence is far greater than ours, that he
possesses far greater plurality and far greater unity than we ourselves, as
creatures, can possess.

b. (2) Though the unity is not exactly the same, the unity in a family among
husband, wife, and children, does also reflect to some degree the interpersonal
unity yet diversity of persons among the members of the Trinity.

A second objection- Jesus himself was unmarried, Paul was unmarried at the time he was an

apostle (and perhaps earlier), - Paul in 1 Corinthians 7:1, 7-9 seems to say that it is better for
Christians not to marry.

If marriage is such an important part of our reflection of the image of God, then why were Paul
and Jesus not married, and why did Paul encourage others not to be married?

1.) For Jesus, the situation is unique, for he is both God and man, and sovereign Lord over all
creation. Rather than being married to any one individual human being, he has taken the
entire church as his bride (see Eph. 5:23-32) and enjoys with each member of his church a
spiritual and emotional unity that will last for eternity.

2.) The situation with Paul and his advice to the Corinthian Christians is somewhat different.

There Paul does not say that it is wrong to marry (see 1 Cor. 7:28, 36), but rather views
marriage as something good, a right and a privilege that may be given up for the sake of
the kingdom of God:

“I think that in view of the present distress it is well for a person to remain as he
is...the appointed time has grown very short....For the form of this world is
passing away” (1 Cor. 7:26, 29, 31).

In this way Paul gives up one way in which he might reflect likeness to God (marriage) in
order to further other ways in which he might reflect likeness to God and further God’s
purposes in the world (namely, in his work for the church).



For example, his evangelism and discipleship are thought of as bearing “spiritual
children” and nurturing them in the Lord (see 1 Cor. 4:14, where he calls the Corinthians
“my beloved children”; also Gal. 4:19; 1 Tim. 1:2; Titus 1:4).

Moreover, the entire building up of the church was a process of bringing thousands of
people to glorify God as they reflected his character more fully in their lives.

In addition, we must realize that marriage is not the only way in which the unity and
diversity in the Trinity can be reflected in our lives. It is also reflected in the union of
believers in the fellowship of the church—and in genuine church fellowship, single
persons (like Paul and Jesus) as well as those who are married can have interpersonal
relationships that reflect the nature of the Trinity.

Therefore, building the church and increasing its unity and purity also promote the

reflection of God’s character in the world.
7

B. Equality in Personhood and Importance

1.) As the members of the Trinity are equal in their importance and in their full existence as
distinct persons (see chapter 14, above), so men and women have been created by God to be
equal in their importance and personhood. ®

2.) Butif we are equally in God’s image, then certainly men and women are equally important
to God and equally valuable to him.°

3.) The fact that both men and women are said by Scripture to be “in the image of God” should
exclude all feelings of pride or inferiority and any idea that one sex is “better” or “worse” than
the other.™

4.) There are abiding differences between men and women that should be reflected in the way
they dress and act in the assembled congregation. **
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5.) Both men and women are equally important; both depend upon each other; both are worthy
of honor.*

6.) The Holy Spirit is poured out in new power on the church, and men and women both are
given gifts to minister in remarkable ways.*?

7.) Equality before God is further emphasized in the new covenant church in the ceremony of
baptism.

At Pentecost, both men and women who believed were baptized: “those who received his
word were baptized, and there were added that day about three thousand souls” (Acts
2:41).

This is significant because in the old covenant, the sign of membership of God’s people was
circumcision, which was given only to men. The new sign of membership of God’s people, the
sign of baptism, given to both men and women, is further evidence that both should be seen as
fully and equally members of the people of God.

14

C. Differences in Roles

1. The Relationship Between the Trinity and Male Headship in Marriage.*

a.) Though all three members of the Trinity are equal in power and in all other attributes,
the Father has a greater authority. He has a leadership role among all the members of
the Trinity that the Son and Holy Spirit do not have. In creation, the Father speaks
and initiates, but the work of creation is carried out through the Son and sustained by
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the c%ntinuing presence of the Holy Spirit (Gen. 1:1-2; John 1:1-3; 1 Cor. 8:6; Heb.
1:2).

b.) Paul makes this parallel explicit when he says, “I want you to understand that the
head of every man is Christ, the head of a woman is her husband and the head of
Christ is God” (1 Cor. 11:3).

2.)Indications of Distinct Roles Before the Fall.

a. But were these distinctions between male and female roles part of God’s original
creation, or were they introduced as part of the punishment of the fall?

When God told Eve, “Yet your desire shall be for your husband, and he shall rule
over you” (Gen. 3:16), was that the time when Eve began to be subject to Adam’s
authority?

b. NOTE: The idea that differences in authority were introduced only after there was
sin in the world has been advocated by several writers such as Aida B. Spencer® and
Gilbert Bilezikian.® Bilezikian says, “Because it resulted from the Fall, the rule of
Adam over Eve is viewed as satanic in origin, no less than is death itself.”*

However, if we examine the text of the creation narrative in Genesis, we see several
indications of differences in role between Adam and Eve even before there was sin in
the world.

a. Adam Was Created First, Then Eve:

a. The fact that God first created Adam, then after a period of time created Eve
(Gen. 2:7, 18-23), suggests that God saw Adam as having a leadership role in his
family.

b. No such two-stage procedure is mentioned for any of the animals God made, but
here it seems to have a special purpose.

c. The creation of Adam first is consistent with the Old Testament pattern of
“primogeniture,” the idea that the firstborn in any generation in a human family
has leadership in the family for that generation.
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d. The right of primogeniture is assumed throughout the Old Testament text, even
when at times because of God’s special purposes the birthright is sold or
otherwise transferred to a younger person (Gen. 25:27-34; 35:23; 38:27-30;
49:3-4; Deut. 21:15-17; 1 Chron. 5:1-2).

e. The “birthright” belongs to the firstborn son and is his unless special
circumstances intervene to change that fact.™

f. The fact that we are correct in seeing a purpose of God in creating Adam first, and
that this purpose reflects an abiding distinction in the roles God has given to men
and women, is supported by 1 Timothy 2:13, where Paul uses the fact that “Adam
was formed first, then Eve” as a reason for restricting some distinct governing and
teaching roles in the church to men.

¥ b. Eve Was Created as a Helper for Adam:
a. Scripture specifies that God made Eve for Adam, not Adam for Eve. God said, “It
is not good that the man should be alone; I will make him a helper fit for him”
(Gen. 2:18).
b. Recently some writers have denied that the creation of Eve as a helper fit for
Adam.

c. But the point is that whenever someone “helps” someone else, whether in the
Hebrew Old Testament or in our modern-day use of the word help in the specific task
in view the person who is helping is occupying a subordinate or inferior position with

19

20 ¢c. Adam Named Eve:
a. The fact that Adam gave names to all the animals (Gen. 2:19-20) indicated
Adam’s authority over the animal kingdom, because in Old Testament thought
the right to name someone implied authority over that person (this is seen both
when God gives names to people such as Abraham and Sarah, and when
parents give names to their children).

111. Some object that this would not be appropriate in the Genesis narrative, for animals were created
before Adam, and this would give animals the authority to rule over humans (so Bilezikian, Beyond Sex
Roles p. 257, n. 13). But this objection fails to understand that the principle of primogeniture only occurs
among human beings and is, in fact, limited to those in the same family. (Bilezikian raises other
objections [pp. 255-57] but fails to deal with the New Testament endorsement of this understanding of
Gen.2in1Tim. 2:13))
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b. Since a Hebrew name designated the character or function of someone, Adam
was specifying the characteristics or functions of the animals he named.
Therefore when Adam named Eve by saying, “She shall be called Woman,
because she was taken out of Man” (Gen. 2:23), it indicated a leadership role
on his part as well.*

d. God Named the Human Race “Man,” Not “Woman”:
a. The fact that God named the human race “man,” rather than “woman’ or some
gender-neutral term was explained in chapter 21.%
b. Genesis 5:2 specifies that “in the day when they were created” (NASB) God
“named them Man.” The naming of the human race with a term that also referred
to Adam in particular, or man in distinction from woman, suggests a leadership
role belonging to the man.
c. This is similar to the custom of a woman taking the last name of the man when
she marries: it signifies his headship in the family.

e. The Serpent Came to Eve First:
a. Satan, after he had sinned, was attempting to distort and undermine everything
that God had planned and created as good.
b. Itis likely that Satan (in the form of a serpent), in approaching Eve first, was
attempting to institute a role reversal by tempting Eve to take the leadership in
disobeying God (Gen. 3:1).
c. This stands in contrast to the way God approached them, for when God spoke
to them, he spoke to Adam first (Gen. 2:15-17; 3:9).
d. Paul seems to have this role reversal in mind when he says, “Adam was not
deceived, but the woman was deceived and became a transgressor” (1 Tim. 2:14).
e. This at least suggests that Satan was trying to undermine the pattern of male
” leadership that God had established in the marriage by going first to the woman.
f. God Spoke to Adam First After the Fall:
a. Just as God spoke to Adam on his own even before Eve was created (Gen.
2:15-17), so, after the fall, even though Eve had sinned first, God came first to
Adam and called him to account for his actions:

“But the LORD God called to the man and said to him “Where are you?”’ (Gen.
3:9).

1616. See the discussion in Ortlund, “Male-Female Equality,” pp. 102-3.
%19, See pp. 439-40.
NASB NASB—New American Standard Bible
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b. God thought of Adam as the leader of his family, the one to be called to

account first for what had happened in the family.

c. Itis significant that though this is after sin has occurred, it is before the
statement to Eve, “He shall rule over you” in Genesis 3:16, where some

» writers today claim male headship in the family began.

23 g. Adam, Not Eve, Represented the Human Race:

a. Even though Eve sinned first (Gen. 3:6), we are counted sinful because of
Adam’s sin, not because of Eve’s sinb.

b. This indicates that God had given Adam headship or leadership with respect to
the human race, a role that was not given to Eve.

h. The Curse Brought a Distortion of Previous Roles, Not the Introduction of New Roles:
a. In the punishments God gave to Adam and Eve, he did not introduce new roles
or functions, but simply introduced pain and distortion into the functions they
previously had.
b. Thus, Adam would still have primary responsibility for tilling the ground and
raising crops, but the ground would bring forth “thorns and thistles” and in the
sweat of his face he would eat bread (Gen. 3:18, 19).
c. Similarly, Eve would still have the responsibility of bearing children, but to do
so would become painful: “In pain you shall bring forth children” (Gen. 3:16).
d. Then God also introduced conflict and pain into the previously harmonious
relationship between Adam and Eve. God said to Eve, “Your desire shall be for
your husband and he shall rule over you” (Gen. 3:16).

NOTE: Susan Foh has effectively argued that the word translated “desire” (Heb.

N |2 H58)) medids “desire to conquer,” and that it indicates Eve would have a
wrongful desire to usurp authority over her husband.?° If this understanding of the
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word “desire” is correct, as it seems to be, then it would indicate that God is
introducing a conflict into the relationship between Adam and Eve and a desire
on Eve’s part to rebel against Adam’s authority.

d. Concerning Adam, God told Eve, “He shall rule over you” (Gen. 3:16). Here

the word “rule” (Heb. p; , M3440)1% a strong term usually used of
monarchical governments, not generally of authority within a family.*

e. The word certainly does not imply any “participatory” government by those
who are ruled, but rather has nuances of dictatorial or absolute, uncaring use
of authority, rather than considerate, thoughtful rule. It suggests harshness
rather than kindness. The sense here is that Adam will misuse his authority by
ruling harshly over his wife, again introducing pain and conflict into a
relationship that was previously harmonious. It is not that Adam had no
authority before the fall; it is simply that he will misuse it after the fall.

So in both cases, the curse brought a distortion of Adam’s humble, considerate leadership

and Eve’s intelligent, willing submission to that leadership which existed before the fall.
24

i. Redemption in Christ Reaffirms the Creation Order:
a. If the previous argument about the distortion of roles introduced at the fall is
correct, then what we would expect to find in the New Testament is an undoing of
the painful aspects of the relationship that resulted from sin and the curse.
b. We would expect that in Christ, redemption would encourage wives not to
rebel against their husbands’ authority and would encourage husbands not to use
their authority harshly.
c. In fact, that is indeed what we do find: “Wives, be subject to your husbands as
is fitting in the Lord. Husbands, love your wives and do not be harsh with them”
(Col. 3:18-19; cf. Eph. 5:22-33; Titus 2:5; 1 Peter 3:1-7).

surely a desire to overcome or conquer him as is evident from the image of an animal “crouching” at the
door waiting for him. The only other example of this Hebrew word is found in Song of Solomon 7:10,
where its meaning is unclear but where the sense “desire to have mastery over” is possible (note the
progression in Song of Solomon 2:16; 6:3; 7:10). | have been unable to find any other occurrences of this
word in ancient Hebrew literature, though Foh does point to some parallels in related Semitic languages
to support her argument. (It is unlikely that the word means “sexual desire,” for that did not begin with
the fall, nor would it be part of God’s curse.)

2121. See Deut. 15:6, “You shall rule over many nations, but they shall not rule over you”; Prov. 22:7,
“The rich rules over the poor”; Jdg. 14:4; 15:11 (of the Philistines ruling over Israel); also Gen. 37:8; Prov.
12:24; et al.
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d. If it were a sinful pattern for wives to be subject to their husbands’ authority,
Peter and Paul would not have commanded it to be maintained in Christian
marriages!

NOTE: They do not say, for example, “Encourage thorns to grow in your
garden,” or “Make childbirth as painful as possible,” or “Stay alienated from God,
cut off from fellowship with him!” The redemption of Christ is aimed at removing
the results of sin and of the fall in every way: “The reason the Son of God
appeared was to destroy the works of the devil” (1 John 3:8).

f.  New Testament commands concerning marriage do not perpetuate any
elements of the curse or any sinful behavior patterns; they rather reaffirm the
order and distinction of roles that were there from the beginning of God’s
good creation.

In terms of practical application, as we grow in maturity in Christ, we will grow to delight in
and rejoice in the God-ordained and wisely created differences in roles within the human family.
When we understand this biblical teaching, both men and women should be able to say in their
hearts, “This is what God has planned, and it is beautiful and right, and I rejoice in the way he
has made me and the distinct role he has given me.” There is eternal beauty and dignity and
rightness in this differentiation in roles both within the Trinity and within the human family.
With no sense of “better” or “worse,” and with no sense of “more important” or “less important,”
?5oth men and women should be able to rejoice fully in the way they have been made by God.

3. Ephesians 5:21-33 and the Question of Mutual Submission. In Ephesians 5 we read:

Wives, be subject to your husbands, as to the Lord. For the husband is the head of the wife as Christ is the
head of the church, his body, and is himself its Savior. As the church is subject to Christ, so let wives also
be subject in everything to their husbands. (Eph. 5:22-24)

a. While on the surface this would seem to confirm what we have argued above about the
creation order for marriage, in recent years there has been some debate over the meaning
of the verb “be subject to” (Gk. vmotdoow, G5718) in this passage.

b. Some people have understood it to mean “be thoughtful and considerate; act in love
[toward one another].” If it is understood in this sense, then the text does not teach that a
wife has any unique responsibility to submit to her husband’s authority, because both
husband and wife need to be considerate and loving toward one another, and because
according to this view submission to an authority is not seen in this passage.**

c. However, this is not a legitimate meaning for the term vmotédoom (G5718) which always
implies a relationship of submission to an authority.
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d. Itisused elsewhere in the New Testament;
of the submission of Jesus to the authority of his parents (Luke 2:51);
of demons being subject to the disciples (Luke 10:17—<clearly the meaning “act in love,
be considerate” cannot fit here);
of citizens being subject to government authorities (Rom. 13:1, 5; Titus 3:1; 1 Peter
2:13);
of the universe being subject to Christ (1 Cor. 15:27; Eph. 1:22);
of unseen spiritual powers being subject to Christ (1 Peter 3:22);
of Christ being subject to God the Father (1 Cor. 15:28);
of church members being subject to church leaders (1 Cor. 16:15-16 [see 1 Clem. 42:4];
1 Peter 5:5);
of wives being subject to their husbands (Col. 3:18; Titus 2:5; 1 Peter 3:5; cf. Eph. 5:22,
24);

. of the church being subject to Christ (Eph. 5:24);
of servants being subject to their masters (Titus 2:9; 1 Peter 2:18); and
of Christians being subject to God (Heb. 12:9; James 4:7).
None of these relationships is ever reversed; that is, husbands are never told to be subject
(vmotdoom) to wives, nor the government to citizens, nor masters to servants, nor the
disciples to demons, etc. In fact, the term is used outside the New Testament to describe
the submission and obedience of soldiers in an army to those of superior rank.?

g. The primary argument that has been used in favor of taking “be subject to” in the

sense “be considerate of “ is the use of Vvrotrdoom (G5718) in Ephesians 5:21.

=h D
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There Paul tells Christians, “Be subject to one another.” Several writers have argued that
this means that every Christian should be subject to every other Christian, and wives and
husbands especially should be “subject to one another.” The phrase “mutual submission”
has often been used to describe this kind of relationship, and it has been understood to
imply that there is no unique kind of submission that a wife owes to her husband.

r. However, the following context defines what Paul means by “be subject to one another”
in Ephesians 5:21: he means “Be subject to others in the church who are in positions of
authority over you.” This is explained by what follows: wives are to be subject to
husbands (Eph. 5:22—-24), but husbands are never told to be subject to wives. In fact, Paul
tells wives to be subject “to your own husbands™ (Eph. 5:22),%* not to everyone in the
church or to all husbands! Children are to be subject to their parents (to “obey” them,
Eph. 6:1-3), but parents are never told to be subject to or to obey their children. Servants
are to be subject to (“obey”) their masters, but not masters to servants.” Therefore, the

cf cf.—compare

223, See Josephus, War 2.566, 578; 5.309; cf. the adverb in 1 Clem. 37:2; also LSJ p. 1897, which defines
vrotdoow®, G5718, (passive) to mean “be obedient.”

424, Author’s literal translation of Greek i010¢ (G2625) “one’s own.”

2325. The misunderstanding of this verse has come about through an assumption that the term “one
another” (dAAnhovg, from dAAnAwv (G253)) must be completely reciprocal (that it must mean “everyone



idea of mutual submission (in the sense, “everyone should be subject to everyone”) is not
affirmed in Ephesians 5:21.%° Similarly, in Colossians 3:18-19 Paul says, “Wives, be
subject to your husbands, as is fitting in the Lord. Husbands, love your wives, and do not

" be harsh with them” (see also Titus 2:4-5; 1 Peter 3:1-7).

D. Note on Application to Marriage

a. If our analysis is correct, then there are some practical applications, particularly within
marriage, and also with regard to relationships between men and women generally.

b. When husbands begin to act in selfish, harsh, domineering, or even abusive and cruel
ways, they should realize that this is a result of sin, a result of the fall, and is destructive
and contrary to God’s purposes for them.

c. To act this way will bring great destructiveness in their lives, especially in their
marriages. Husbands must rather fulfill the New Testament commands to love their
wives, honor them, be considerate of them, and put them first in their interests.

d. Similarly, when wives feel rebellious, resentful of their husband’s leadership in the
family, or when they compete with their husbands for leadership in the family, they
should realize that this is a result of sin, a result of the fall.

e. They should not act that way, because to do so will bring destructive consequences to
their marriages as well. A wife desiring to act in accordance with God’s pattern should

to everyone”). Yet there are many cases where it does not take that sense, but rather means “some to
others”: for example, in Rev. 6:4, “so that men should slay one another” means “so that some would kill
others”;inGal. 6:2, “Bear2 Y S | Y Buridlefis3 NeBh& not “Everyone should exchange burdens with
everyone else,” but “Some who are more able should help bear the burdens of others who are less
able”; 1 Cor. 11:33, “When you come together to eat, wait for one another” means “those who are
ready early should wait for others who are late”; etc. (cf. Luke 2:15; 21:1; 24:32). Similarly, both the
following context and the meaning of vmotdoow (G5718) require that in Eph. 5:21 it means, “Those who
are under authority should be subject to others among you who have authority over them.” (Regarding
the objection that submission in marriage is like submission in slavery, and both are wrong, see chapter
47, p. 943.)

%626, Certainly, all Christians are to love one another and to be considerate of one another. If that is
what is meant by “mutual submission,” then there should be no objection to it—even though that idea
is not taught in Eph. 5:21, but elsewhere in the Bible, using words other than vrotdoom (G5718). But
usually the phrase “mutual submission” is used in a different sense than this, a sense that obliterates
any unique authority for the husband in a marriage.
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rather be submissive to her husband and agree that he is the leader in their home and
rejoice in that.?’
f. Once we have said this, we must realize that there are two other, nearly opposite,
distortions of the biblical pattern that can occur.
g. If tyranny by the husband and usurpation of authority by the wife are errors of
aggressiveness there are two other errors, errors of passivity or laziness.
h. For a husband, the other extreme from being a domineering “tyrant” is to be entirely
passive and to fail to take initiative in the family—in colloquial terms, to be a “wimp.”
I. In this distortion of the biblical pattern, a husband becomes so “considerate” of his
wife that he allows her to make all the decisions and even agrees when she urges him to
do wrong (note this behavior in Adam, Ahab, and Solomon, among others).
j. Often such a husband is increasingly absent (either physically or emotionally) from the
home and occupies his time almost exclusively with other concerns.
k. The corresponding error on the part of the wife, opposite of attempting to domineer or
usurp authority over her husband, is becoming entirely passive, contributing nothing to
the decision-making process of the family, and being unwilling to speak words of
correction to her husband, even though he is doing wrong.
I. Submission to authority does not mean being entirely passive and agreeing with
everything that the person in authority says or suggests—it is certainly not that way when
we are submissive to:
1. the authority of an employer or of government officials (we can certainly differ
with our government and still be subject to it), or
2. even of the authority of the officers in a church (we can be subject to them
even though we may disagree with some of their decisions).
m. A wife can certainly be subject to the authority of her husband and still participate
fully in the decision-making process of the family.

n. Husbands, therefore, should aim for loving, considerate, thoughtful leadership in their
families.

0. Wives should aim for active, intelligent, joyful submission to their husbands’
authority.

SUMMARY: In avoiding both kinds of mistakes and following a biblical pattern,
husbands and wives will discover true biblical manhood and womanhood in all of their
noble dignity and joyful complementarity, as God created them to be, and will thus
reflect more fully the image of God in their lives.

27

2727. See the discussion of what submission means and what it does not mean in W. Grudem, “Wives
Like Sarah, and the Husbands Who Honor Them: 1 Peter 3:1-7,” in Recovering Biblical Manhood and
Womanhood: A Response to Evangelical Feminism pp. 194—205.
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